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As the waves of Occupy movements gradually recede, we soon forget the political hope and
passions these events have offered. Instead, we are increasingly entrenched in the simplified
dichotomies of Left and Right, us and them, hating others and victimizing oneself. Studying
Hong Kong’s Umbrella Movement, which might be the largest Occupy movement in recent
years, The Appearing Demos urges us to re-commit to democracy at a time when democracy is
failing on many fronts and in different parts of the world. The 79-day-long Hong Kong Umbrella
Movement occupied major streets in the busiest parts of the city, creating tremendous
inconvenience to this city famous for capitalist order and efficiency. It was also a peaceful
collective effort of appearance, and it was as much a political event as a cultural one. The urge
for expressing an independent cultural identity underlined both the Occupy movement and the
remarkably rich cultural expressions it generated. While understanding the specificity of Hong
Kong’s situations, The Appearing Demos also comments on some global predicaments we are
facing in the midst of neoliberalism and populism. It directs our attention from state-based
sovereignty to city-based democracy, and emphasizes the importance of participation and
cohabitation. The book also examines how the ideas of Hannah Arendt are useful to those
happenings much beyond the political circumstances that gave rise to her theorization. The book
pays particular attention to the actual intersubjective experiences during the protest. These
experiences are local, fragile, and sometimes inarticulable, therefore resisting rationality and
debates, but they define the fullness of any individual, and they also make politics possible.
Using the Umbrella Movement as an example, this book examines the “freed” political agents
who constantly take others into consideration in order to guarantee the political realm as a place
without coercion and discrimination. In doing so, Pang Laikwan demonstrates how politics
means neither to rule nor to be ruled, and these movements should be defined by hope, not by
goals.
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Page vi →Page vii →AcknowledgmentsSo many people around me engaged in the Umbrella
Movement in one way or another, and my own theorizations are fundamentally shaped by theirs.
The central concern of this book, cohabitation, is less an abstract theoretical concept than it is
the wisdom, fortitude, and tenderness I have learned from them. Living in Hong Kong over the
last few years has—as Rainer Maria Rilke (2000, 35) writes—been living the question: “At
present you need to live the question. Perhaps you will gradually, without even noticing it, find
yourself experiencing the answer, some distant day.”First and foremost, I would like to thank all
my interviewees for being so willing to share their experiences and reflections with me; these
provided the foundation for my deliberation and writing. They are, in alphabetical order and not
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great photographs. I also thank Chong Suen for her suggestion of the book cover photo and her
aesthetic tips. I am most obliged to Chan Sin-Yuk, who arranged and went with me to many of
the interviews, infusing the project with her enthusiasm and curiosity. I also Page viii →want to
thank Cheung Chui-Yu, whose contributions to my research are everywhere. The unyielding trust
and friendship of Janet Pang and Nocus Yung are a godsend to me. The intellectual insights of
Joseph Li, Sampson Wong, Gary Tang, and Ko Chun-Kit have also inspired my analysis in
magical ways. I am so lucky to be able to learn from all these compassionate and intelligent
young people. I also wish to thank the Research Grant Council in Hong Kong for the generous
General Research Fund it offered to support this research, as well as the Faculty of Arts of the
Chinese University of Hong Kong (CUHK) for the publication subvention support.I thank Lisa
Rofel, Michael Curtin, John Armitage, Ryan Bishop, and Shuang Shen for believing in this
project and giving me much needed encouragement. I also thank Harriet Evans, Derek Hird,
Margaret Hillenbrand, Jie Li, Alexander Zahlten, Marc Steinberg, and Joshua Neves for bringing
me to the University of Westminster, the University of Oxford, Harvard University, and Concordia
University to talk about my research. Earlier and shorter versions of chapters 3, 4, 7, and 8 were
published in Cultural Politics, Social Text, global-e, and Verges. The comments and questions
that I received on these occasions shaped the final version of the book in fundamental ways.I am
most humbled by the comments of the three anonymous reviewers of this book manuscript, who
generously shared with me their most supportive and productive insights and opinions—the final
form of this book is partly theirs. I must also thank Christopher Dreyer and Mary Francis of the
University of Michigan Press for trusting and caring about this project since the very first day,
and Susan Jarvis, who provides not only the most professional editing support but also gentle
friendship.My most faithful love remains with KC, Haven, and Hayden—they complete me.

Page 1 →Introduction“Higher than actuality stands possibility.”—Martin HeideggerAS THE
THIRD WEEK of Hong Kong’s Umbrella Movement approached, things began to slow down in
the occupied roads in Admiralty, Mong Kok, and Causeway Bay: the Hong Kong Special
Administrate Region (SAR) government did not show any gestures of compromise, yet the
occupants also did not feel any immediate threats of forced eviction. The Umbrella Movement,
which began on September 28, 2014, continued but also drifted aimlessly, and some occupants
began to settle into a new life of continual protest. Some of the Mong Kok occupants put



together an event to celebrate the establishment of their New Mong Kok Village, and a ping-
pong table was also installed on Nathan Road, luring occupants and passersby to stop by and
play a game in this space originally intended for cars only (figure 1). People began to line up,
and spectators gathered and cheered. Mahjong tables and hot-pot parties were set up, showing
that some people had decided to “enjoy” the occupation. But a few occupants found the
lightness too much to bear and rebuked these activities as carnivalesque. Knowing that blocking
the city’s major roads was causing a lot of inconvenience and irritation to many, these exhorters
warned their fellow protesters not to give the impression that they were taking to the streets just
for fun. People started to argue, challenging the intentions and political correctness of one
another. The ping-pong table silently disappeared.As the Hong Kong Occupy movement
became more protracted, debates about strategies and public image continued to arise and
intensify, manifesting in many different forms. The ping-pong table could be seen as one of the
Page 2 →first signs of the movement’s internal discord, but it also revealed some fundamental
features of this movement. A ping-pong match could certainly be considered an analogy for the
political stage, where antagonistic political forces clashed, but ping-pong is also one of the most
easily handled and amiable ball games. Ping-pong’s portable table, light paddles, and small
balls make it a leisure activity that is popular across diverse ages and cultures. Facing each
other across a table, opponents can spend a lot of time in the game just chatting and hanging
around. While table tennis is a competitive sport involving individual players driven to win, the
ping-pong table on Nathan Road revealed that this dissident movement was also a communal
event, allowing a crowd to gather and appear. Players—who at the same time were spectators—
waited and watched until their turn came. The game engenders a sense of community by
engaging people, who relate to each other in gritty or relaxed ways, through playing and
watching, cheering or booing.Fig. 1. Table tennis on Nathan Road, October 9, 2014. (Photo by
Chan Yik-Chiu, provided by Apple Daily.)This book, through the Umbrella Movement, articulates
a politics of cohabitation, which emphasizes the demos as a plurality of cohabitants, in contrast
to a populism that dichotomizes friends and foes while homogenizing each. As shown in the
case of Hong Kong, the occupants were as much a socialPage 3 → group as they were a
political group, and many forms of intersubjectivity developed in the occupied sites, revealing
exactly the difficult process of democracy. I want to demonstrate how an Occupy collective is
formed by these autonomous occupants, and how this process was far from harmonious. Many
protestors showed strong skepticism about all forms of authority and representative politics, with
the motto “No one represents me” being one of the movement’s most popular slogans. A stage,
later called the Grand Stage, was set up in Admiralty for the movement leaders to announce
daily information and raise morale, but it was increasingly criticized as a symbol of authority, and
there were demands for it to be demolished. Political parties were generally not welcome, but
individual political figures were embraced if they presented themselves as one of the
protestors.1 If the tear gas successfully created a confrontational division between us and them,
the subsequent Occupy slowly reveals the particularities of each of the blended-in individuals.



This book is devoted to the formation of this political community while individual protestors
resisted being coerced into the collective.Allegedly, the term “Umbrella Revolution” was coined
by New York resident Adam Cotton on Twitter, in reference to the colorful umbrellas that the
protesters used to protect themselves from the pepper spray and tear gas, revealing the
spectacle nature of this political event to global media. While the term “Umbrella Revolution”
began to circulate in global media, some Hong Kong protestors urged replacing the term
revolution with movement in order not to provoke Beijing. The debate about whether it was a
revolution or a movement persists until today. In this book I call it a movement instead of a
revolution. Violence did occur, and blood was shed.2 But I want to emphasize its lengthy and
participatory nature, and how the protestors were in general autonomous and peaceful.3The
Umbrella Movement was arguably the largest among all recent Occupy events, taking into
account its duration, the number of people who participated, the size of the occupied sites, and
the amount of inconvenience caused. The movement mattered to the political future of a global
city with a basic population of seven million and with extended connections to many more. The
movement was also a global media event, entangled with a rising global fear of China that
created echoes of all kinds around the world. It was a spectacular movement, engendering and
engendered by a rich creativity, and it lasted much longer than anyone expected, attesting to the
power of political action that exceeds any singular objective. Major roads were blocked, which
unexpectedly also loosened up society and challenged the Page 4 →status quo. By forcing
people to reroute their everyday lives, the movement led to the discovery of new passages.
Possibilities—for better or worse—became visible, and suddenly the city’s future was no longer
that prescribed by the People’s Republic of China (PRC) or by neoliberalism. This abrupt
appearance disrupted the continuity of history, allowing concerned people to reconsider the
basis of reality, which might be much more inconsistent and complex than they had assumed.Yet
the Occupy movement in Hong Kong did not achieve what it set out to do. It asked for a genuine
form of universal suffrage that the PRC would never grant. The movement ended in an awkward
peace with no catharsis, as all political problems persist and continue to swell, creating a
political depression that saturates society with suppressed anger and intolerance. Like an
amateur ping-pong game that drags on and on, the movement unfolded in front of those who
occupied and those who watched without an exciting and liberating finale. Concerned audiences
easily observed how the original political reason was corroded by the ongoing process,
indirectly reflecting the fragile and ineffective nature of most contemporary dissident
movements.But the seeds the movement planted grow in a process of serendipity, adapting to
unexpected circumstances and surprising people. While finalizing this manuscript, the
controversy around the Hong Kong government’s plan to pass the extradition laws amendments
began to heat up and exploded into two rallies with millions of participants and many violent
police-civilian confrontations in the summer of 2019. Different kinds of protests are still unfolding.
While this series of events might be, partly, results of the complex operation of international
politics under the ascendency of a new Cold War, they also illustrate how the power of the



people could not be usurped by any singular force. The spectacular images of political
participation are expressive and poignant, particularly empowering to those around the world
feeling anxious and despair about their political future. Inside the city the populace also
rediscovers its capacity for negotiation with a government that they did not select.Those green
political novices baptized in the Umbrella Movement prove to be determined, autonomous, yet
collaborative after five years of frustration, and a new generation of younger citizens shows an
even stronger will power to fight. But most important, the pluralistic civil society demonstrates a
high level of confidence and solidarity that is rarely seen around the world. Obviously the
millennials growing up in multiplayer online video games are deft with team fight tactics and
leaderless online communications. But the Page 5 →2019 movement is a result of a much wider
participation. It was first shaped and fueled by the many petitions beginning in secondary
schools and echoed around professional groups and neighborhoods. People quickly shifted to
international online petition platforms such as We The People and Change.org to gain
momentum. Lawyers played a key role in providing their knowledge and opinions; designers and
artists churned out creative propaganda material; housewives came out loud to support their
protesting children and threatened to launch their own strikes at home; nurses and doctors
condemned excessive police power in hospitals; civil servants put up their own Lennon Walls in
their government offices; and the diaspora communities protested around the world and raised
international media awareness.While the current escalation of violence of all sides could be
interpreted as a result of the failure of these peaceful actions, I remain faithful to Hong Kong’s
civil society, and specifically the lengthy, boring, and abortive 2014 Occupy, which I think cannot
be separated from the 2019 protests. From the Occupy experiences people learned that the real
challenge of, and hope for, democracy, is co-rule—instead of the formation of a top-down
hegemonic discourse that unifies all. As shown in the 2019 protests, it is not the unity of the
Hong Kongers as such, but the multileveled yet uncoordinated collaborations across social
sectors that demonstrate how this people is capable for co-rule. We also observe how the
protest communities are actively dealing with discord. Although not always successful, there is a
higher sense of open-mindedness toward disagreements, lessons they learned from the
Umbrella Movement. Since there is really no one in charge—partly due to the government’s
extensive efforts in prosecuting the Umbrella Movement leaders, individuals exercise their own
judgment and participate in the events autonomously. It is this non-hegemonic space of
cohabitation that is most germane to democracy.Under the neoliberal myth of incessant
development, the Hong Kong people are always warned not to waste any time and energy on
something “useless,” for fear of losing our competitive edge to adjacent cities and falling forever
behind. But the Umbrella Movement and the pro-democratic efforts that followed demanded that
this neoliberalist city halt its fanatical development thrust and reconsider the values of political
participation. Many leftist interpretations of Hong Kong’s unrest might have missed the point:
while there are plenty of reasons weaving the hegemonic field together, economic inequality, I
believe, is only one but not the prime cause. The young people are truly desperate for their



political future, and they want, naively or not, a political system in which they can have a voice.
We should avoid burying Page 6 →this public spirit under a depoliticized economic discourse.
This is a demos struggling to appear.Multiple SovereigntiesExpanding this politics of
cohabitation to an international level, we might look at how we could reconceptualize the priority
of sovereignty. Hong Kong is a city that is not allowed to own its sovereignty, and it struggles for
democracy under such conditions. This book concerns not just Hong Kong: it also aspires to
provide theoretical insight into some of the larger global predicaments that we face. Particularly
upsetting to many people around the world is the rise of authoritarian populism, in which
democracy is increasingly being hijacked by strong leaders in the name of the people. There are
also endless disputes related to territorial separation or secession: who has the right to rule
which people?Many of our current problems, which should be resolvable through difficult
political involvement and negotiation, are incorporated in the categories of sovereignty or
nationalism, subsuming the opinions and interests of individual citizens into the demands of
unity, so that the leader can speak on behalf of all. Through the struggles of Hong Kong, I want
to invite us to expand our understanding of sovereignty by returning to it one of its original
meanings—“master of the self” (Foucault 2005, 80, 135). Consider the ping-pong game on
Nathan Road: when people gather in a group and develop an informal institution by following
some existing rules and devising new ones, can we call that a moment of sovereignty?With
Hong Kong as the focus, I explore whether we can unlink democracy from state sovereignty or
national unity and prioritize the city as a site for democracy. A city-based democracy is not only a
project for the Hong Kong people; it might also be a viable strategy for us to disperse the
primacy of state sovereignty at a time when the nation-state is gathering too much power.
Instead of resorting to independence and setting up a new, unified nation-state, can we collect
and solve grievances at the subnational level? As Michel Foucault (2003, 23–40) reminds us,
even the traditional idea of sovereignty operates on many different levels of subjugation,
discipline, and identification, so sovereignty cannot be reduced to a unidirectional and all-
encompassing model of control of one over others.While Foucault (2003) here interprets
sovereignty negatively as a power Page 7 →of repression, we could extrapolate his
understanding of the multiple planes of sovereignty into a plurality of democratic power, of
people exercising their rights to rule themselves and share their power with others. My
understanding of multiple sovereignties is based on the recognition that a political community
always coexists and overlaps with others, and decision-making must be negotiated on many
levels.Each polity needs its own border, but we can yet devise mechanisms to multiply borders
and diffuse control. The current nation-state system understands sovereignty as a people’s
unconditional authorization of a state to maintain a unified and independent social and judicial
territory; the state, in the name of the people, can exercise its legal power to declare wars
externally and maintain order internally, and its power also symbolizes nationalism. Worse, this
kind of sovereignty discourse allows the state to become the owner of democracy: while
democracy confers power to the state, the state also becomes the source of power to allow



democracy to take place. As such, democracy turns into a way to legitimize the authority of the
state, which then can define and confine democracy. This assumption permits all kinds of state
manipulation to interfere in the process of democracy. If we can release democracy from state
sovereignty, we might avoid the former being so easily usurped by the state, and we might better
discover and encourage democratic practices on many micro and local levels.The European
Union (EU) was set up with such a vision of multiple sovereignties, encouraging both
subnational and supranational governance. However, it has ultimately been more successful at
dealing with economic collaborations than with political disputes. The recent refugee crisis also
provides opportunities for states to strengthen their borders, barring unwanted people and ideas
from entering their countries. The media tend to be usurped by the grievances of individual
states, complaining that their national interests are not being properly represented or respected
in collective EU governance. The EU might have been set up with an anational vision, but it is
increasingly cultivating nationalist sentiments all over Europe.One source of the problems might
be the lack of subnational governance channels in the EU, reinforcing the false dichotomy
between European nationalism and European union. The EU should be an alliance not only of
discrete states but also of many other sovereign bodies, both within and between states. EU
scholars have reminded us to pay more attention to the third level of governance, relocating the
power to make decisions to regions and localities, and developing more complicated and
interactive decision-makingPage 8 → pathways (Jeffery 2015). To be truly anational, the people
need to participate in divergent and overlapping frameworks to negotiate their interests and
power, and they should also set up multiple systems of communication to exchange views on
different matters. Such multiple levels of governance might not naturally lead to efficiency, but
they would prevent any single system of representation from hijacking democracy.Obviously,
what I have described could give rise to new hegemonies, and subnational and supranational
governance could be economically driven and antidemocratic. Many scholars have criticized
how globalization encourages transnational or regional coalitions with the aim of facilitating the
flows of capital beyond the adjudication power of the nation-state. The molecular processes of
region construction, both within a nation (e.g., the Bay Area in the United States) and across
national borders (e.g., the countries of the North American Free Trade Agreement, NAFTA),
have driven nation-states to reset their priorities and orchestrate regional differentiation,
facilitating the interests of capitalists and encouraging economic injustice across regions
(Harvey 2003, 101–8).As a global city, Hong Kong has also been engaging actively in these
processes, but the city is also struggling with an oppositional movement for a subnational
democracy. It is important to differentiate the political and economic meanings of regional
autonomy. While anticapitalist criticisms about regional economic injustice are clearly valid, this
mindset has been appropriated by many mainland Chinese critics via the mouthpieces of the
PRC state. These mouthpieces lament that the central government has already given many
privileges to the people of Hong Kong, who are always greedy in asking for more. Conflating
economic interests and political concerns, these mainland views tend to see the interests of



Hong Kong as expanded through the sacrifices of the larger national population. One goal of this
book is to demonstrate precisely the opposite: that democracy is not a zero-sum power game.
The city sovereignty that Hong Kong is fighting for would ultimately benefit democracy in China,
while Hong Kong’s economic liberalism must be balanced by a functional democratic
polity.Hong Kong has been in a colonial/semiautonomous state since the city took shape in the
mid-nineteenth century. It has always been subjected to outside sovereign powers and other
international forces—not only Britain or China, but also the United States during the Cold War
period. Without a political discourse to fabricate a unity of the Hong Kong people while giving
them some form of self-governance, however, the colony was able to breed a Page 9 →rather
open culture. The postcolonial “one country, two systems” framework could in fact further
reinforce the city’s autonomy. Hong Kong is one of very few places in the world that is
institutionally permitted to engage in experiments of city-based democracy in partnership with
the state, as a high degree of autonomy is written into the Basic Law, Hong Kong’s
subconstitution, allowing the Hong Kong people to rule themselves.Currently, the Hong Kong
SAR government assumes many duties that presumably belong to the state, such as trade and
tariffs, and it can negotiate its own terms and identities internationally. For example, Hong Kong
is a signatory member of the Hague Apostille Convention, while the PRC is not, meaning that
the legal documents produced in Hong Kong are received and handled very differently at an
international level from those produced in the PRC. Similarly, while South and North Korea took
all available opportunities to present themselves as one people under a brief moment of political
optimism in 2018—such as marching together at the Olympic Games and Asian Games—the
Hong Kong SAR and the PRC always have separate teams, flags, and possessions at such
global events. In a way, the “one country, two systems” structure, however much it is a PRC-
initiated framework, already has multiple levels of sovereignty operations built into it, and its
successful implementation could be a truly provocative alternative model to the current
dominant form of singular state sovereignty. Obviously, such semiautonomous and
paradiplomatic operations are not unique only to Hong Kong but are also found in areas such as
Åland Island in Finland and Zanzibar in Tanzania (Shen 2016, 6–11). This book is not devoted to
the studies of actual institutional practices, but I do want to project a vision of democracy that is
developed from subnational and city-based polities.The PRC mistook the Umbrella Movement
as a part of the color revolutions backed up by the United States, and it continues to condemn
the anti-extradition bill campaign as controlled by outside anti-China forces.4 The PRC’s grossly
incorrect judgment about Hong Kong is based precisely on its sovereignty anxiety as well as on
its perception of the US Pivot to Asia policy. China’s increasing oppression since 2014 has only
led to more frustrations in the city, cultivating separatist sentiments that were almost absent
during the Umbrella Movement. Culturally, the people living in Hong Kong and those living in the
PRC are both similar and different, and politically I think they have no other option than to learn
to live together while respecting each other with some independent and overlapping
sovereignties. This observation applies to situations also in Taiwan, Xinjiang, Tibet. . . . A Page



10 →grounded community—be it at the national, city, or provincial level—should possess a
vision that is always beyond itself, allowing certain democratic exercises to be shared beyond
that community. It is therefore not a matter of choice. The repeated question asked to the Hong
Kong people—whether they consider themselves as Hong Kongers or as Chinese—is
counterproductive, because we always simultaneously assume many identities, even politically
speaking. Any singular identity necessarily spills over into others. Hong Kong’s city sovereignty
can coexist and negotiate with the PRC’s state sovereignty, not in a hierarchical relation but as
assemblages, living and mutating all the time.Alternatively, we can fathom the idea of
sovereignty through the model of excess, which can never be properly contained within one
confined territory. Georges Bataille (1991, 45–61) shows us that the sovereignty of a community
refers less to its self-control than to the squandering of its possessed luxury and power as well
as to the disintegration of its self-proclaimed unity. The community must constantly facilitate the
leakage of its surplus energy in order to continue a rich, and functional, communal life. The
occupied streets in Hong Kong provide a glimpse of such a political community in formation, one
that might not have produced anything positive; yet through the “wastage” of political energy,
many Hong Kong people have come to an alternative understanding and experience of
sovereignty as fluid, intersubjective, and often nonfunctional.I must emphasize that self-
governance is core to any understanding and practice of democracy, but I am skeptical of all self-
contained, self-legitimizing, and undivided claims of sovereignty, which necessarily collect
instead distribute power. It is along this line I find the “two systems” idea germane to democracy.
If we know how to share power with entities outside, we are more likely to share power within the
political community. My faith in the “two systems” is therefore not just a realist strategic maneuver
in the face of a strong state: I truly believe that it can produce wide practical and theoretical
echoes, particularly in view of the current global political structures that are conferring on the
state the right to own all politics. In fact, we can hardly find a truly unitary state in the world that
does not share some of its power with subnational regions or international federations. So why
do we assume that the state is the only legitimate representative of the people? I think that Hong
Kong and its democratic movements offer many insights for us to reconceptualize the meanings
of territorial boundary and spatial practices, and they remind us that city democracy can run in
parallel with Page 11 →state democracy on the one hand and with international governance on
the other. These movements stimulate in our political imagination the idea that the political could
be activated in ways that are more diffused and spaced out, and we can allow many
simultaneous and intercommunicating levels of democratic operation.The Politics of
AppearanceCohabitation is necessarily an ineffective, time-consuming, and constantly
disintegrating political project, with laborious processes of productive and unproductive
communications and negotiations among the people. While many political theorists are
interested in strategies and efforts, my theorization focuses on political intersubjectivity, which is
not utilitarian but is germane to the strengthening of the foundation of democracy. I would call
this intersubjectivity the politics of appearance—a concept I borrow from Hannah Arendt.



Appearing as a politics might sound too plodding to respond to our rapidly self-destructing
world, which faces a level of emergency that might demand a more radical turn of humanity. But I
remain faithful to the slow and largely ineffective process of negotiation, deliberation, self-
expression, and mutual understanding among equal political actors to form our political
consciousness. This appearance is not the means to politics; rather, it is the political itself. Again,
Foucault’s idea of the care of the self is a helpful analogy for us to understand politics: not only is
the care of the self a base for the self-rule of the Greek polis, but this care is lifelong, tedious,
and even painful. The process is very slow, involving ritualized procedures, knowledge, and
technology (Foucault 2005, 32–39, 45–51). This self-directed technology might not achieve any
end, but it answers the endless Greek demand to take care of the self. This is sovereignty in its
most rudimentary form.In addition to being a slow process of appearing, the Umbrella
Movement was also an event (along with many other protests that followed), which is sudden
and unexpected. In the words of Jean-Luc Nancy (2000, 159), “What makes the event an event
is not only that it happens, but that it surprises—and maybe even that it surprises itself.” The
notion of appearance emphasized in this book is composed of both the gradual process of a
people trying to become a demos and the event of the Occupy as a swift appearing. This event
should not be seen as an episode in a historical development, linking the past with the future
teleologically; rather, the event happens, Page 12 →agitates, and changes, and it cannot
properly be positioned in a chain of causality. This appearance is both slow, to make room for
internal communications, and quick, the result of an unexpected coalition of various factors. It
visualizes a truthfulness of political actions, as well as the predicaments of Hong Kong—with a
rather mature civil society, rule of law, and citizenry, yet denied democracy. The Umbrella
Movement is an event resulting from this condition, but it is also a surprise to it.

The Appearing mets padres

Sunnis and Shi'a: A Political History, The Impossible City: A Hong Kong Memoir, Rebel City:
Hong Kong's Year Of Water And Fire, Take Back Our Future: An Eventful Sociology of the Hong
Kong Umbrella Movement, The Wuhan Lockdown, The Origins of COVID-19: China and Global
Capitalism, Vigil: Hong Kong on the Brink,       :            (Traditional Chinese Edition),
Worldmaking after Empire: The Rise and Fall of Self-Determination, Havre De Grace in the War
of 1812: Fire on the Chesapeake, Salmon: A Fish, the Earth, and the History of Their Common
Fate, Indelible City: Dispossession and Defiance in Hong Kong, Marine Pollution: What
Everyone Needs to Know®, Wilmington's Lie (WINNER OF THE 2021 PULITZER PRIZE): The
Murderous Coup of 1898 and the Rise of White Supremacy, Gene Machine: The Race to
Decipher the Secrets of the Ribosome, 1000 Years of Joys and Sorrows: A Memoir, The Man
Burned by Winter (Rooker Lindström Thriller Book 1)

The book by Michael E. Mann has a rating of  5 out of 2.5. 2 people have provided feedback.
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